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From Sinai to Golgotha-1 9

God’s law is more than ten commands chiseled in stone;
it is the principle on which all life is based—love.

By ALDEN THOMPSON

““For you have not come to what may be touched, a
blazing fire, and darkness, and gloom, and a tempest. . . .
Indeed, so terrifying was the sight that Moses said, 'l
tremble with fear.’ But you have come to Mount Zion, . . .
and to Jesus'’ (Heb. 12:18-24, R.S.V.).

This series of articles will tell the story of two
mountains, the road between them, and the law of God. In
parts 1 and 2 we shall focus our attention on Sinai and
Golgotha, and then note how God has led His people from
one mountain to the other, first as told in Scripture (part 3)
and then as reflected in the life and writings of Ellen White
(parts 4 and 3).

The Adventist understanding of the law of God is the
foundation for the series. The reader will detect traces of
my own experience as [ relate how this concept has opened
up for me fresh perspectives on Scripture, our Adventist
heritage, and our experience as a community of believers
today.

The story of the pilgrimage between Sinai and Golgotha
is really the story of a journey from command to
invitation, from fear to love. Such a pilgrimage has
Rappened not justonce, but many times. To a certain
extent it is a journey that is necessary for all of us to travel.

The road from one mountain to the other is not an easy
one. Even our attempts to understand what has happened
raise uncomfortable questions, such as Why does the God
of the Old Testament seem different from the God of the
New? or Why is Sinai so different from Golgotha?

If we get even more specific and ask whether God’s
revelation at Sinai was friendly or frightful, we have a
question that is particularly difficult for Adventists to
answer, for two reasons.

First, since Sinai is so closely linked with the giving of
God’s law, we are reluctant to say anything that would
further contribute to the demise of the law that we as
Adventists have been called to defend. Privately we may
admit that the thunder and smoke are a problem, but
publicly we tell a different story. We are a bit like a little
girl who complains at home about the antics of her brother,
but who in public defends him to the hilt.

The second reason for our difficulty in facing up to the
terrors of Sinai is not peculiarly Adventist, but puts us on

Alden Thompson is professor of religion at Walla Walla
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common ground with many Christians. [t involves o
desire to witness to the good things about God. When God
has touched our lives, we know that He is good. eve
when we cannot fully understand some of His ways wi
the universe. Thus. and quite naturally so. we emphasize
those parts of the Bible in which the goodness of God s
most obvious. The more difficult portions we simph
avoid or gently remodel in the telling to soften some of the
features that may appear objectionable.

Our tendency to idealize and subconsciousl
“‘improve’" the Biblical accounts was brought forcibly to
my attention one day in my elementary Hebrew class. The
assignment called for us to translate simple Hebrew
sentences based on the Biblical story of Samuel. Ox
sentence in simple and straightforward Hebrew shoux
have been translated: *‘And Samuel cut off the head of tx

king."’ It was obvious, however, that several students hac ¢
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struggled unsuccessfully with the sentence. After we har |

worked it through in class, one student sheepishiy

admitted the problem: ‘*We thought that was what = |

said,”’ he remarked, *‘but we didn't think Samuel wouks
do such a thing.”’ 1

What can we do about Samuel?

It was a solemn moment as we took our English Bibie
and slowly read together 1 Samuel 15:33: **And Same:
hewed Agag in pieces before the Lord in Gilgal.” T
oft-told story of Samuel in the temple had led us to think ¢
him as an innocent, obedient, and well-scrubbed hrx
boy. But here he stood with human blood dripping from
his sword.

We would be horrified if a Christian pastor today w&*
to set about hewing a non-Christian neighbor in pe<®
before the Lord. But what can we do about S
Lacking a better solution, we have often smoothed over <
simply avoided some of the more violent aspects
Biblical account. The result is a more gentle Samuel and?
less troublesome example for our children. But we
thus taken a step away from the real Samuel. %

Now, I think it is quite appropriate to filter Bible stor®
for small children. But children grow up and begin torest
for themselves. As soon as possible, we need © oot
them to the Bible itself. In our Adventist coll_cg:#
expect our students to read the Bible, not just stones
the Bible. In my college classes I am constantly %8

ADVENTIST REVIEW, DE

TN RN we WoR W T AN R T

L8

~




>~ —
."ilh good Christian young people who are actually shaken
od perplexed by the raw data that they have read in
sripture.

The fact that Adventist young people are reading their
gibles with open eyes is cause for rejoicing. But it means
pat we had better come to grips with the blood dripping
rom Samuel’s sword:FJ%WWWMnt
sinai. And thatisTeally the purpose of this series, for | am
onvinced that we need to recognize the difference
xtween the way Samuel lived and the way we live, the
Jfference between Sinai and Golgotha, and the difference
xtween the early Adventist experience and ours.

The basis for this series is an understanding of the law of
god that appears with remarkable clarity in the later
sritings of Ellen White, namely, that God's law is
gsigned as an instrument of life rather than an instrument
of death and condemnation. Because of sin we feel
:ondemned by the law, but God 'S purpose is to lead us to

n understanding of His law as good news, as lhe,]w
————— "

f %Vhen that process is complete, the content of the law,
;omes to us in the form of invitation rather than commangd

way 1s to recognize that it is something much greater than
ten commands chiseled in stone. It is actually the principle
onwhich all life is based, the principle of love. Paul points
us in the right direction when he says that love is the
fulfilling of the law (Rom. 13:10). Jesus described that law
as involving love to God and love to man (Matt.
12:37-40). Ellen White often added the word self-sacri-
ficing to define that love further.

The remarkable feature about the law of God when it is
understood as the principle of self-sacrificing love is that
nits ideal form it is not something written but a way of life
growing out of a relationship with God. Thus Jeremiah can
speak-of-aTiTTe whe no one will give commands, for the
law will be written on the heart and everyone will already

know the Lord (Jer. 31:33, 34). Ellen White reflects this
“same concept of the law when she describes the situation
in heaven at the time of Lucifer’s rebellion: ‘“The thought
that there was a law came to the angels almost as

“something unthought of.”'—Thoughts From the Mount o

Blessing:p. 109.
Same principle at work today

We can see the same principle at work even in our sinful
zworld today: when children are playing happily together,
%ey are virtually unaware of rules; when husbands and
¥ives [ove each other, no one thinks of demanding rights
throwing down commands, for the needs of both
ners are communicated through a bond of love.
That is the kind of l]aw—a law of love—that Adventists
defending. We are saying that we want to live in a
orld where that kind of law is supreme and that with
's help we will start to build that kind of world by
Ving the people with whom we come in contact.
= But what happens to the law of love when people do not
VENTIST REVIEW, DECEMBER 3, 1981

and we respond to it out@lher than out o
The key to understanding aw of God in this posifive

want to love and refuse to be loved? Should we just keep
on smiling and saying nice things, as though it made no
difference whether one follows the law of love? That could
be disastrous, for it makes a great deal of difference
whether we follow God’s law. Turning away from His law
leads not only to self-destruction but, tragically, to the
destruction of innocent people, as well.

If we recognize sin as the opposite of self-sacrificing
love, then the essence of sin can be defined as selfishness.
And what a ravenous beast this selfishness is—never
satisfied with what it has, always grasping for more, and
tenaciously defending its stores of ill-gotten gains. It is the
enemy of peace and ultimately the end of life. How can the
gentle law of love win against such a tyrant?

In a land where selfishness is king, love cannot win if it
remains gentle. Sometimes it must shout, even get tough.
Butlove's urgent goal is to show itself gentle again as soon
as possible, for hard words are easily misunderstood. A
couple of examples will illustrate the point.

ometimes love must be firm

First, what happens when children play in a busy street?
Dove knows that the danger is great, and for that very
reason, if gentle words fail to work, stronger measures are
in order. Sometimes even a spanking is appropriate, and
all because of love. Butsurely the parents™ goal 1s to help
the children understand, so that in the future a simple
gentle word will suffice. We all like gentle words better.
Why not use them if they will get the job done? Hard
words sometimes are necessary, but they can easily be

misunderstood. What a task for parents—seeking to be
gentle enough to win, yet firm enough to save. It is a task
that calls constantly for divine help.

Our second example comes from Mount Sinai. God had
delivered a people oppressed by slavery for generations.
The lash of the whip and the slavemaster’s curse had
virtually choked out the language of love. Yet God had
delivered His people, drowning their pursuers in the Red
Sea.

It was clear, however, that simple deliverance was not
enough. God must show His people how to live. But how
could He possibly communicate His law of life to this
unruly band of ex-slaves? Qnly g and
smoke, for that was the language they understood. So God
put on such a display of power that they were
terrified—but also convinced that here was a God they
could trust (Ex. 20:18-20). Yet their memory was short.
To save them from certain ruin, God had to return again
and again with thunder and smoke and even with the
sword. When children are playing in the street, the
language of love sometimes has to be very firm. What a
task for God—seeking to be gentle enough to win, yet firm

enough to save.
In my own experience it \(as Ellen White wBb helped
me to understand that whether S or invites,

itis always an application of the law of love. Specific
commands are simply explicit applications of the law of
love to specific circumstances for the benefit of fallen
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humanity. Thus she notes that the two great commands
(Love God, and Love ‘‘thy neighbor’’) are commentary
on the one law of love, and the Ten Commandments are
commentary on the two commands (Patriarchs and
Prophets, p. 305). But going a step further, she sees also
the rigorous demands of the additional Mosaic legislation
as a gracious accommodation to the needs of the people:
**The minds of the people, blinded and debased by slavery
and heathenism, were not prepared to appreciate fully the
far-reaching principles of God's ten precepts. That the
obligations of the Decalogue might be more fully
understood and enforced, additional precepts were given,
illustrating_and applying the principles of the Ten

/ Commandments."’—/bid., p. 310.

In this same connection Ellen White makes some
remarkable assertions about the, conditional nature of
God's activity. She declares that the cIfcumcision given to
Abraham, the slavery in Egypt, the giving of the law from
Sinai, and the additional Mosaic legislation all would have
been unnecessary if mankind had kept the law given (o
Adam and Eve after the Fall (ibid., p. 364).

Thus a written law is clearly an emergency measure.
And the fuffhér man falls from God. the more specific
must the laws become to meet the need. Jesus made the
point in His conversations with the Jewish leaders w hen
He declared that the law of divorce was given only because
of ** *your hardness of heart.” " But ** *from the beginning
22 (Matt. 19:8, R.S.V.).
ople generally recognize that in a world
of sin w never outgrow the need for commands. But
when we recognize God’s gracious purpose, we can see
even rigorous commands as good news. Moses, for
example, was nothing short of enthusiastic about the laws
that God had given Israel: ** “What great nation is there.

In the story of the redemption of B o 4L b

humanity, two mountains stand
out—Sinai in the Old Testament
and Golgotha in the New. To see
these mountains in perspective is to
understand God’s plan of salvation.

that has statutes and ordinances so righteous as all thig
which I set before you this day?” " (Deut. 4:8, R.§ y
Ellen White also interprets the Mosaic Iegisla(iotl"
gracious in purpose: *“The object of all these regulatiog
was stated: they proceeded from no exercise of
arbitrary sovereignty: all were given for the 200d o
Israel. "—Ibid., p. 311.

[f. however. we do not begin immediately to intermnalj, [
the law so that it becomes written on the heart. then g
constant repetition of commands can actually destry
respect for authority and distort moral development. The
point is well illustrated in one of Ellen White’s earljeyg
counsels on education where she contrasts two types o
classrooms. In one. all is completely regulated b
commands. so that the pupils appear like “well-drilles
soldiers.”” In the other. the teacher recognizes the
responsibility to educate the pupils so that “‘they may se
and feel that the power lies in themselves to make menanc
women of firm principle. qualified for any position a
life.”” She notes that the “*careless observers™ may prefe
the “"well-drilled soldiers,”" but *‘the future lives of t
pupils will show the fruits of the better plan o
education.” —Testimonies, vol. 3. p. 134

Even more direct is a statement in the book Educarion
[t is better to request than to command: the one thus
addressed has opportunity to prove himselt loyal to ngi
principles. His obedience is the result of choice rathectha

compulsion. "—Page 290. Now, a given situation may e
so drastic that we must begin with shades of Sinai. butwz
must shift trom command to invitation as soon as possidle.
for only in so doing can we truly move from fear to fove
and to a relationship with our Lord that will last througt

eternity £
To be continues
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From Sinai to Golgotha—2

One law, two
mountams

Sinai represents the law in
command form. But how is
Golgotha an invitation?

By ALDEN THOMPSON

For the Christian, Golgotha is a diamond with many
facets. Seen from one perspective, it is God's ultimate
judgment on sin; from another, it is His announcement of
deliverance for sinners in which He Himself pays the
penalty for our sin and proclaims victory in the battle
against the evil one.

But that lonely mountain has another perspective, one
that enables us to see it in a unique relationship to Sinai.
The setting is the great controversy between Christ and
Satan. and the focus of attention is the law of God, the law
of love. It is in that setting that we hear the words of Ellen
White: ** At the cross of calvary, love and selfishness stood
face to face. Here was their crowning manifestation.”’—
The Desire of Ages, p. 57. (Italics supplied.) Satan’s
purpose was to destroy the law and Him who was the
embodiment of that law. But God’s purpose was to
establish the law forever, to fulfill it—that is, to fill it so
full of meaning that the law of love will be secure through
all eternity.

That fulfillment of the law is what we see in Christ’s
sacrifice on our behalf. His gift is the ultimate demonstra-
tion of the principle of self-sacrificing love. Not only was
the Father willing to give His Son (John 3:16), but the Son
Himself willingly laid aside His heavenly glory to live on
earth and to die so that mankind might live (Phil. 2:5-8).
Greater love is not possible, and that is what we see at
Golgotha.

When we think of God’s law only in its command form,
the form in which God gave it at Sinai, then our
understanding of both Sinai and Golgotha is likely to be
distorted. One might even go so far as to think of Golgotha
as the radical antithesis of Sinai, as the end of the law. To
be sure, Golgotha signals the end of the law as basis of

Alden Thompson is professor of religion at Walla Walla
College, College Place,;Washirggron. S S Lt
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salvation (Rom. 10:4) and the end ofm,
condemning master (chap. 6:14), but those were sim,
human distortions of law in any event. No, Golgotha is by
no means the end of law, but its fulfillment.

Sharp contrasts do exist between Sinai and Golgoth,_
but understanding law as the principle of self-sacriﬁcin"
love enables us to see the’second mountain as (he
continuation of the first, the actual incamation of thy
which God spoke at Sinai. Such a view enables us to speak
of one law at both mountains and t0 maintain the
continuity of God's saving activity while clearly recog.
nizing the contrast between fear and love, command ang
invitation.

But how is it that Golgotha can be described as God's
law in the form of invitation? That Sinai represents the law
in command form is clear enough. But how is Golgotha an
invitation?

The invitation is a silent one, and such the basis
appeal differs radically from that of Sinai. At Sinai God'«
presence was visible and audible. But at Golgotha the
casual observer would hardly recognize God's presence.
much less that this agonizing scene was His ultimate
invitation to mankind. But it was and is an invitation. first.
to accept love's victory over selfishness, and second. x
follow in the footsteps of this Jesus of Nazareth and live
the law of love. The invitation is not heard by the ear. b
perceived by the heart. That is why its power has :
mysterious way of growing and deepening until it 50 zng
the recipient that he too is ready to die so that the law =
love may live.

Because of the supreme nature of the Golgot
revelation, it is a common misconception that the Sias
revelation is outdated. It is overshadowed but ne
outdated. for the two mountains represent two radicall
different ways of reaching people with the good news ¢
God’s love. And even though the revelation of Ged ©
Jesus Christ is the ultimate revelation, the task of reachin
people is never ended. Sin is just as powerful as it eve
was. and the factors that made a Sinai necessary i
constantly with us. Even after we have tasted the glorce
joy of Golgotha's invitation, sin can drag us away. [t ma
be that a touch of Sinai is the only way to bring us 0 ¢
senses and to life.

Preference for invitation

The complexity of our sinful human condition me3®
that we must be fully aware of the dangers should ®
misapply the Sinai-to-Golgotha principle. When W¢ *
individuals stand under someone else’s authority. %
show a strong preference for invitation over command.
occasion I have asked church members to indicate
likes and dislikes from the following list covering
Sinai-Golgotha spectrum: prohibition, command.
mission, recommendation, and invitation. Invitation b
been a clear winner ever time. The least poP 3”
prohibition, with command right behind. Sy 3{

Interestingly, the Ten Commandments—the__S%
edition of God’s law—come to us as prohibiti‘%?ﬁ»
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Smands, the two least popular forms of the Sinai-Gol-
fha spectrum. Now, even though a committed Christian
g visualize each command as an invitation, our human
“fcumstances still make it difficult for us to appreciate
h, pmmands, for human beings who exercise authority tend
‘overuse commands and prohibitions and even misuse
thel for selfish purposes. Thus we subconsciously tend to
thoge® 4l commands as arbitrary and undesirable. We
oap ppist; @void, or ignore them. How many of us have been
plivious to No Parking signs and speed limits simply
ecause we have been reasonably sure that we would not
caught? We easily forget that we are actually
sregarding the rights of others and even jeopardizing life
- elf- Butif we stand over the body of an innocent child,
. jilled by a speeding car, we realize that commands are
Lere 10 save life. Commands are clearly essential but also
" Langerous, for we tend to view them as arbitrary and thus
. pxpendable.
In terms of our relationship to God, another and more
erious danger lurks in the Sinai approach, namely, the
. lseling that acceptance is the resulr of obedience. Children
~lometimes find it difficult to believe that their parents
. fwunish them out of love. In fact, during the act of
" |unishment, it is often a struggle for children to believe
. [at their parents love them at all. Thus the unfortunate
- {=ndency in the human environment is to think of love as a
-esult of obedience: *‘My parents love me when I am nice,
atnot when I am naughty.”’
When we transfer this kind of thinking to our
+lationship with God, we tragically imagine that God
oves us only when we obey. The Christian life thus
xcomes a desperate struggle to win acceptance and to
. izam the love of God. Very few Christians would actually

?1p|
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describe their theology in that way, but the Sinai
approach, if it does not lead on to Golgotha, will certainly
yield that kind of oppressive experience in which the
sinner struggles to earn salvation through obedience.
Now, if we carefully relive both the Sinai and Golgotha
revelations, we will discover that God has shown us quite
a different picture. Far from being a God who demands
obedience as the basis of His saving activity, He has
revealed Himself as a God who loves us even when we do
not deserve it. When God delivered Israel from Egypt, it
was certainly not because of Israel’s obedience. For Israel,

the deliverance at the Red Sea came hefore Sinei, thus
illustrating an important principle: grace comes before
law, or, in other words, G@nds.
~TIn the New Testament, this principle of *‘grace before
law’” is portrayed beautifully by Paul: While we were still
“‘sinners’’ and ‘‘enemies,”” Christ died for us (chap.
5:8-10). When we experience such grace, obedience flows
from within as a response of love to God’s graciousness.

Traditionally we have tended to see the law as prior to
grace. That is, we have tended to see the law entering our
experience first of all for the purpose of condemning.
Grace then follows to bring us deliverance from condem-
nation. But to see grace simply as deliverance from
condemnation is only part of the story. When we
recognize that God's graciousness precedes His com-
mand, then we glimpse the love of God whenever He
speaks—even when He commands. At times we may be
uncomfortable, even frightened, by His command, but we
will recognize His love.

Understanding the principle of *‘grace before law’" as
the basis of God’s dealings with us also provides us with
the example of how we are to relate to others: We are

HEALTH CAPSULES

Sponsored by the General Conference Department
of Health and Temperance

Master of your fate?

By MERVYN G. HARDINGE. M.D., Ph.D.
Director

Good health is something we all want but it is not a
matter of luck. For most of us it requires work, the
constant effort of deciding in favor of reason rather than
desire. While reason marshals the facts on which
intelligent decisions are made, desire employs rational-
ization—aligning excuses to justify self-interest.

There are many situations in which we are exposed to
potential risks to health about which we can do little. In
technologically advanced societies, polluted air, the
exposure to chemicals in virtually all our surroundings,
and the dangers of our highways are illustrative. In
less-developed regions others also face environmental
problems—crowding, unsafe water, and infectious dis-
eases such as malaria, dysentery, and typhoid. And then,
although the cases are limited, a few people face
hereditary problems.

e —

Investigations of populations living self-chosen life
styles have demonstrated clearly that certain habits and
patterns of life either enhance health or encourage
sickness and disease. In fact, most illnesses, with the
exception of hereditary and infectious diseases, in both
developed and developing nations, result from accepted
or self-selected patterns of living.

But what of the preventable diseases that result from
our own choices? Most of us know better than we do.
Some have strong wills and appear to have little trouble
doing the desirable and refraining from the undesirable.
But such people are in the minonty, human nature being
whatitis. In most of us inherited and cultivated tendencies
sway our choices. In our own strength we are defeated.
But herein lies the joy of the Christian, for God has
promised unlimited power—*‘I can do all things through
Christ which strengtheneth me’’ (Phil. 4:13).

As we prayerfully analyze our own life styles, seeking
heavenly enlightenment as to wherein we may be failing,
then, with the power of the Holy Spirit, uniting our wills
;"i‘h His infinite power, we can become masters of our
ate.

REVIEW, DECEMBER 10, 198]




called to love not only good people but also wicked ones.
We love them as God's children so that they will want to
live as God's children. Our task is not to condemn, but to
love and to offer the gift of life.

As we seek to apply the Sinai-Golgotha principle in our
families and within the church family, we also need to be
aware of the dangers of emphasizing only part of the
spectrum, that is, only invitations or only commands. On

FOR THE YOUNGER SET

“I'm somry”™

By NETTIE EDEN

pos s Sy

the one hand, if we choose to use only invitations because
they are more pleasant, the result often will be what Ellen
White described as a ‘*cruel kindness’'(Testimonies, vol.

**Here. hold these books
while [ tie my shoelace. ™ Mark

“Sorry. Mark. ™" Angs
to sound sympathetic

580
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3. p. 141). In our weakness we sometimes need a firm
hand; to be lax when we should be firm can be disastrous.

On the other hand, if we take Sinai instead of Golgotha
to be the essence of God’s relationship to mankind, we
will tend to use commands even when an invitation would
be more effective. Thus we risk portraying ourselves and

shoved his books tow ard Andy

**Hold them vourself ['m not
going to get my hands cold
Why didn’t you tie vour shoe
before you lett home ™ Andy
answered irritably

Mark was 7 years old and
Andy 9. Each morning they had

“You're always savine
sor-r-rv.” You don’r me.
Yesterday you said
sorry when vou let my
toad get away. And
try to help me catch
was angry

Silently the boys ¢li

to walk a couple blocks to catch
the school bus. There was no
sidewalk. and rain had made
puddles in the street
Mark attempted to hand his
books to Andy anywayv. Andyv
let them fall. Even though Mark
grabbed for them. they tell into
| the mud. and the sheets from his
notebook fluttered in different
directions. What a sorry mess!
Andy stood sullenly while
Mark struggled to pick up his
books and papers. His own
hands were warm and snug
| Inside his jacket pockets. But he
didn’t feel good about himself

our God as arbitrary. That too can have tragic results. As
Ellen White once observed, *‘Arbitrary words and actions
stir up the worst passions of the human heart.""—/bid. .
vol. 6, p. 134.

the warm bus. Whe acre
seated. Andy reached for
Mark’s books. With his clean
handkerchief he wiped the «lusa
from each sheet as best
could. Mark smiled at his o
brother

I feel better inside

Relationship springing from love

When God seeks to lead His people from Sinai to
Golgotha, He is seeking to lead them to life and to a
relationship with Him that springs from love. He will
invite, but He will also command. And when He rebukes,
He will do so with tears in His voice, for He loves His
children even when they disobey.

When God spoke at Sinai, the thunder almost drowned
out the tears in His voice; but in the awesome silence of
Golgotha, the reverent observer cannot miss the tears.
That is why the New Testament often sounds quite
different from the Old. Yet that difference in emphasis is
not simply one that exists between the Old Testament and
the New. Each writer in Scripture gives a different

emphasis, depending the
rogress of his own pilgrimage along the Sinai-Golgotha

road. Ellen White noted that the writers of the Bible
“differed widely’” in ‘“‘mental and spiritual endow-
ments,” a variety reflected in their writings (7#e Great
Controversy, p. vi.).

That principle of variety and the principle of growth
along the Sinai-Golgotha road are two principles that are
crucial not only for our understanding of Scripture but also
for understanding our Adventist heritage and the experi-
ence of Ellen White, as well. As the remainder of this
series will demonstrate, the growth from Sinai to
Golgotha, from command to invitation, from fear to love,
is a Biblical pattern (part 3) that 13 also reflected in the
experience and theology of Ellen White (parts 4 and 5).

Butregardless of where a believer or a prophet stands on
the road to Golgotha, God never compromises His ethical
demands. The law of God, the law of self-sacrificing love,
remains constant. It appears in a variety of forms, but its
goal is always that experience that finds its highest joy in
obedience to the Lord of the universe.

i To be continued

put out his hand. and
solemnly shook h

was one of Dad’s n
ending a fuss. Then Mur
Andy began to laugt

day suddenly seemed muca
brighter.
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From Sinai to Golgotha—3

The story
of a pilgrimage

The revelation at Golgotha is

better because it is supreme.
Itis God’s ultimate gift to us.

By ALDEN THOMPSON

As Christians who take the entire Bible seriously, we
have not always found it easy to reconcile the seemingly
sharp contrast between the God of the Old Testament and
the God of the New. Although the picture has often been
overdrawn, the God of Sinai does appear rather forbidding
when compared with the approachable God revealed in
Jesus Christ.

The writings of Ellen White present us with a strikingly
similar contrast, one that can be fully as perplexing. On
the one hand stands the *‘encouraging”’ God of Steps to
Christ and The Desire of Ages; on the other, the
“discouraging’’ God of the Testimonies.

As a fourth-generation Adventist, I learned early in life
to cherish the writings of Ellen White, but my own
reaction was often mixed. Her works on the life of Christ I
found immensely helpful, but the Testimonies were a
struggle. Every time I started through them, I somehow
managed to find an excuse for turning my energies
elsewhere. That was troublesome, for I knew that every
“good’’ Adventist should read the Testimonies. For along
time I had no answer, but kept the faith while continuing to
be both blessed and perplexed by what God had done
through Ellen White.

But then the light began to shine. From where? From
Scripture, from Ellen White, and from Scotland. A
curious mix, I know, but it worked. Here’s how.

As American Adventists, my wife and I had never been
confronted by a culture in which tradition is highly valued.
Americans are on the move. If we have a problem, we
tackle it. No sacred cows stand in the way. The challenges

Alden Thompson is professor of religion at Walla Walla
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of the frontier have vanquished the claims of tradition.

The work of the church reflects a similar pattern: Do we
need a church school? Let’s build one. In our evangelism
we preach the truth and expect a decision. Now. Why
should anything stand in the way? Away with tradition!
That is typically American. Butin Scotland we learned a
thing or two about tradition.

Grocery shopping provides a good example. Americans
like to buy in bulk, but the Scots prefer smaller daily
purchases. Our desire to buy apples by the box
dumbfounded the Scottish shopkeepers. And when we
finally found one who would sell in bulk, the other
customers were convinced we were running a boarding
house. Numerous such experiences helped us understand
tradition and its impact on the work of the church.

We had left a comfortable Adventist community in
America with 6,000 Adventists among a local population
of 40,000, where no one ever asks. **Seventh-day who?"’
By contrast, Scotland can claim no more than 400
Adventists among its 6 million inhabitants—everyone
asks. ‘*Seventh-day who?* We loved the land and its
people, but the force of tradition made it extremely
difficult to share our faith.

As I embarked on my doctoral program. that Scottish
environment provided aunique setting for my long hours of
study in the Old Testament and for an intense dialogue
with Scripture and my Adventist heritage. The result was
an exciting new world opening before my eyes.

First. I learned to read the Old Testament. That is. I
actually heard the Old Testament itself speaking instead of
Uncle Arthur! I was startled to learn that Jephthah really
did sacrifice his daughter, that Esther’s concept of virtue
was quite different from mine, and that Elisha actually had
given Naaman permission to enter the temple of a pagan
deity with his master. (Judges 11:31, 39; Esther 2:14- 1:75:2
Kings 5:15-19). I also began to ponder the implications of
the God-given laws that assumed slavery. bigamy, and
blood vengeance (Ex. 21:1-11; Num. 35:16-21). A
twentieth-century American God would have abolished
such customs on the spot.

I had probably been slighting the Bible

Second, I began to realize how creative Ellen White had
been in interpreting the Old Testament. As I compared her
interpretations in Patriarchs and Prophets with Scripture,
I often found them much more understandable than the
bare Old Testament narratives. For example, when
Scripture tells the story of Israel’s rebellion, God sends the
snakes to punish the people (Num. 21:6). But as Ellen
White tells the story, Israel turned away from God and
thus had no protection from the snakes that were already
there (Patriarchs and Prophets, p. 429). 1liked what Ellen
White did, but upon reflection I decided that I had
probably been slighting the Bible in favor of Patriarchs
and Prophets. Even in my Bible reading I had been
hearing Patriarchs and Prophets (and Uncle Arthur)
instead of the Bible itself. I needed to learn to hear them
both.
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Third, Ellen White helped me come to grips with some
of the sharp contrasts between Bible writers. How could
the psalmists be inspired and yet pray such frightful things
about their enemies? (e.g., Ps. 69:21-29; 137:7-9). It was
a far cry from Jesus’ prayer on the cross: **Father, forgive
them,; for they know not what they do’* (Luke 23:34). But
Ellen White noted that Bible writers *‘differed widely'’
even in their ‘‘spiritual endowments’’ (The Great
Controversy, p. vi). Yes, it was possible that even an
inspired writer had not yet grasped the full meaning of
forgiveness. Without support from Ellen White, I
probably would not have been bold enough to suggest that.
covered that two Bible wri

1 e different interpretation

later inspired writer assigned the responsibility to Sata
Chron. 21:1). Here was the Biblical confirmation f
process of inspired reinterpretation that I had
discovered in the writings of Ellen White.

d been drilled into y my teachers, but the

New Testamentwri €emed to break all the rules when

they quoted the Old Testament (e.g., Matt. 2:15; Hosea
11:1; Heb. 11:27; Ex. 2:14). They often employed the

Jewish practice of reading late back into earlier
assages

Sixth, I finally was able to admit that the contrast that
had puzzled me in the writings of Ellen White is
thoroughly Biblical. If we let Scripture itself speak to us,
the contrast between Sinai and Golgotha is unmistakable.

All these individual aspects were a necessary prepara-
tion for the day when the pieces of the puzzle would fall
together. That day came when one of the professors urged
me to attend a lecture he was giving to the theology
students. Since I was focusing my attention on the
problem of evil, his title was indeed of interest: ‘‘The
Demonic Element in Yahweh."’

Approaching the topic with evolutionary assumptions,
the professor noted that because Satan is rarely mentioned
in the Old Testament, both good and evil must come
directly from the hand of God:. To ittustrate, he cited a
string of **demonic’" acts of God in the Old Testament: the
destroying angel in Egypt, Uzzah's ‘‘electric’’ ark, and
others (Ex. 12:23, 29; 2 Sam. 6:6-9; see also Ex. 4:24;
Eze. 20:25, 26). His conclusion: the God of the Old
Testament was a combination of a desert demon and a
good deity.

The lecture brought no joy to the ministerial students,
but it did do something for me. I was not interested in his
evolutionary assumptions, but his observations about the
absence of Satan in the Old Testament intrigued me. In
fact, the great controversy story came together in such a
way that I was almost tempted to preach a good Adventist
sermon to those dejected ministerial students. If I had
succumbed to the temptation, my sermon would have
gone more or less as follows:

8 (1200)

T ——

The problem of evil had its roots in heaven whep
Lucifer rebelled against the law of God, claiming it to be
arbitrary. But God declared that love freely chosen anq
given is the law qof JJife. There is no other choice, for
selfishness leads naturally to death. The rebel was clearly 5
threat to the universe, but to destroy him instantly woulg
simply confirm his accusations. The very nature of God's

law required that Lucifer have time to op a
€ n selfishness. This world became
the primary theater where Satan has been seeking to

establish the rule of selfishness and God has been seeking
to establish love. Only when the umi

Riverse clearly
understands that selfishpess destroys can God destroy
_selfishness.

This cosmic struggle between good and evil provides
the key for interpreting the Biblical data.

When Adam and Eve chose selfishness, they opened the
floodgates of misery. Genesis 3-11 describes the tragic
results of Satan’s success as one rebellion after another
undermines the foundations of truth and love. By the time
of Abraham, the truth about God had almost died out.
Abraham himself told half-truths and took a second wife
with no apparent qualms of conscience. (Gen. 12:10-20:
16:1-7). Even his own family worshiped other gods
(Joshua 24:2). Why did God allow such backsliding”
Because Satan and selfishness must have their day in
court.

A bold plan

But with Abraham, God embarked on a bold plan to win
back His world. How far can He take Abraham? Not veny
far at first, for Abraham has to choose to follow. God
cannot coerce, for that would be contrary to the law of
love. (It was precisely at this point that our experience in
Scotland proved to be a help to me, for I had begun to
realize that deep-seated customs and habits do not change
easily. Not even God can change people instantaneously.
for that would be contrary to His law.)

As we follow the story from Abraham to Moses, we see
the flame of truth flicker and almost die. But then we come
to the Red Sea and Sinai. With massive, bold strokes, God
vanquished the gods of Egypt, served notice on the gods of
Canaan, and won the hearts of a reluctant people. As Sinai
thundered and shook, Israel was petrified but impressed.
Here was a God they could trust, One who had opened
paths through the sea and moved mountains.

And where was Satan? Right there, to be sure, but fora
very good reason the Biblical account does not mention
him.* Israel had just come from Egypt, where the people
worshiped a host of deities, beneficient and malevolent.
Polytheism was thus a real threat for Israel. It would have
been all too easy for them to worship Satan as a god,
_8od of evill Rather than run that risk, God deliberately

*Satan is mentioned by name only in three Old Testament contexts, all of which bt'?"' w
books that were either written or canonized toward the end of the Old Testament period: !
Chron. 21:1; Job 1:6-12; 2:1-7; Zech. 3:1, 2. Job, significant for the Advenust *'gre
controversy '’ story and generally attributed to Moses in Jewish tradition, was not acoeped
as canonical until the third section of the Hebrew Bible, the Wntings
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pose to assume full responsibility for evil. The larger | FOR THE YOUNGER SET
;cture of The bareE berween good and evil would have to
vait.

Since our Scriptures were written first for Israel, their
st task was to meet Israel’s needs. Had God told the
wory for us instead of for them, they could not have 1 ?
aderstood. Hence, in the five books of Moses and in The Chﬂsmas that wasn t
auch of the Old Testament, everything comes directly | By RUTH PETERSON WATTS

com the hand of God: the serpent in Genesis 3:1 is simply
Christmas was the most

he most subtle creature *‘which the Lord God had made’;
ven in the book of Job, Satan makes only a limited
ppearance. God tells him: ** *You moved me against him
Job]. to destroy him without cause’ "’ (Job. 2:3, R.S.V)).
ob himself never once recognized the presence of Satan.
\s far as he was concerned, God was his tormentor (cf.

hap. 16:7-14).

Another result of Israel’s long years in slavery was the
urther development of customs that we find troublesome:
lavery, polygamy, and blood vengeance. Butif God were
o win these people, some customs would have to be
smporarily controlled rather than abolished immediately
see Patriarchs and Prophets, p. 515). God will not take
1is people faster than they can follow.

In that connection we face an important question: On
vhat basis do we judge certain customs in the Old
Testament to be *‘troublesome,’” even wrong? Is it not in
he light of the cross? Polygamy as such is nowhere
-ondemned in the Old Testament and nowhere in the entire
3ible is slavery condemned. But as Christians we judge
wuch practices to be out of keeping with God's law. Sucha
:onclusion is possible only under the guidance of the Spirit
i« we meditate on the cross of Christ. The cross is
.upreme, but our understanding of it will ever deepen.

From my own experience, however, I know that we as
Adventists have sometimes found that admission difficult.
Ithink we need to overcome our shyness and whe
-evelation of God in Jesus Christ is the clearest revelation

exciting time of the year as far
as Connie was concerned. The
bustle of shopping. the baking
of extra-special treats. and the
smell of the pine tree were
wonderful!

Just a few days before, she
had seen a big wooden doll-
house in Conley’s department
store. She wanted one.

At worship that night, Daddy
finished praying. then, instead
of saying, ‘‘lt's bedtime,”" he
said, **I have something I'd like
to talk to you about.™

Everyone waited expect-
antly.

**There are many refugees
coming to our country right

| now. They have no jobs,

homes. or any of the things we
have that make us comfortable.
Mother and I have been talking
about what we could do to help
them. We wondered 1f maybe
you children would like to share
your Christmas.”"

Puzzled, Connie asked, **But
how, Daddy?"’

“Well,”” her father an-
swered, ‘‘we decided we could
send the money that we would

—spend for gifts to each other to

of God. Our attachment to Sinai 1s understandable. But if
the New Testament can clearly see Golgotha as better than
Sinai (Heb. 12:18-24), then we can too.

That word berter could cause us to stumble, however,

the General Conference to help
buy food and clothing for the
refugees. The question 1s,
would you be willing to give up
your presents this one year and

There was silence as the two
children thought about what
Daddy had said.

John said slowly, *‘I'd like to
do that, Dad. 1 had wanted a
new bike. but I don’treally need
one; my old one is fine."’

Smiling  approval,  Dad
looked at Connie, who was still
thinking about the dollhouse.
How badly she wanted it! But
with a nod of her head, she, too,
agreed to the plan.

When Dad had written the
check, John addressed the enve-
lope, and Connie pasted on a
stamp. There goes my doll-
house, she thought with a sigh.

Mother watched Connie as
she walked to her bedroom.
Picking up her Bible, Mother
followed.

*‘Connie, | want to show you
something that Jesus told His
disciples. He was telling them
about doing good deeds to
others. Listen, ‘Verly I say
unto you, Inasmuch as ye have
done it unto one of the least of
these my brethren, ye have done
it unto me.’ "’

**You mean that I gave the
money to Jesus?"’

Smiling, Mother nodded,
“That is exactly what Jesus
said.”’

Connie returned the smile
and hopped into bed. **This is
going to be the best Christmas
that wasn't!"* she said.

for two quite different emphases are possible: berter in | send that money?"”
contrast with worse, or berter as the next step up from
¢0od. For example, when someone in the family is sick,
we automatically think in terms of ‘*worse-better.”” But
when it comes to the replacement of a much-used Bible
with a new and ‘‘better’’ one, every one of us thinks in
terms of *‘good-better,”” for the old Bible has served us
well and has been very good.
As applied to Sinai and Golgotha, the word better
suggests a certain ambiguity. Because of the terrors of
Sinai, our feelngs point toward the ‘‘worse-better”
contrast, and that could lead to the rejection of Sinai. But
from the standpoint of God's purpose, the ** good-better’”’
_sequence is clearly to be preferred. Sinai was not bad; it
. Was precisely what those people needed, and was good. . m';:m‘yr;f:&eﬁeh?x:.
.Even today it still has its place to meet emergencies caused 5 : . <= the money to Jesus. 2
:by sin. But the revelation at Golgotha is indeed better

Connie wanted a dollhouse
for Christmas. Mother
explained that by giving the
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because it is supreme. Itis God’s ultimate gift to mankind.

But having recognized the validity of both revelations,
we must know why one is better, and here the choice is
clear: on the one hand we find fear and command; on the
other, love and invitation. God can_and will use
@mands and even appeal to fear, but” only in
gmergencies. A lasting bond can be built only on love and
in response Yo a gracious invitation. That is what is much
clearer at Golgotha than at Sinai. God was obvious and
impressive at Sinai, but Golgotha seemed God-forsaken.

God-forsaken? Yes, at least to the ordinary eye. To be
sure, the thief and the Roman centurion sensed the
presence of God, but for the disciples, for Mary, and even
for Jesus Himself, the words of the psalmist were painfully
real: “‘My God, my God, why hast thou forsaken me?’’
(Ps. 22:1). Love had died, hope had gone, and Satan had
won—apparently.

But the resurrection changed all that, and the cross

began to etch a new pattern of life on the souls of t
disciples. They began to realize that Golgotha was th
essence of God’s gracious invitation to man. God w:
indeed present on that lonely mountain. He uttered n
threats; He gave no commands, but offered instead
compelling invitation to life. The active presence of God
holiness threatened no one on Golgotha, for God did n
come to kill, but to take our place. He gave no clarion ca
for the destruction of the wicked, but offered a prayer fc
the forgiveness of His enemies and showed the tendere
regard for a heartbroken mother. Here was the seal :
God's promise that He would write His law on the hear
of men.

And so it is that Golgotha has become the symbol of t-
God who is willing to go to the cross so that we may live
That is the message that lies at the end of tt
Sinai-Golgotha road. E
To be continue
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FOR THIS GENERATION By \MIRIAM WOOD

The fragile thread

ONE SUMMER DAY'S
CRUISE ON THE BAY
ENDS IN TRAGEDY.

This sad headline captured
my attention in the Washing-
ton Post of August 3, 1981.
The simple outlines of the
story were these: The head of a
large business firm had taken a
group of his employees for a
sail on Chesapeake Bay. Allin
the group were much
impressed by the 41-foot
yacht, the latter being one of
the great success symbols in
modern society. The sky was
blue, the clouds white, the air
sparkling, the sun warm, the
waves gentle, the spirits of the
group exuberant. One of the
guests, a 29-year-old assistant
office manager, was a young
woman only five feet one inch
tall, who weighed exactly 105
pounds. Full of sparkle and
vivacity, she was a favorite
with everyone. Though
accomplished in many areas,
somehow she had never
learned to swim.

No one knows exactly what
happened, and perhaps no one
ever will know, even after the
case has come to trial. Her

husband insists that it was
made clear to all that Theo
could not swim, and in view of
thatassertion, it is appalling to
realize that late in the after-
noon her employer, the host
and yacht owner, picked her
up ‘‘as a joke’' and threw her
overboard. Was liquor
involved? One wonders,
because she was on the bottom
of the bay (at that point ten feet
deep) for five or six minutes
before someone dived down
and brought her up. By then
she was so far gone that a
helicopter was called to rush
her to the shock-trauma unit of
a Baltimore hospital. But it
was too late. Now her medi-
cal-student husband is alone
with their 5-year-old daugh-
ter. The courts will eventually
come to some sort of decision
about the case; we need not
carry it further or speculate.
In thinking about this trag-
edy, I felt, as I have felt so
often, that many people seem
totally unaware of the fragile
thread by which life hangs.
Does that seem to you an
unduly pessimistic thought?
Perhaps it would be if we
spent every waking moment

dreading the idea that the next
heartbeat might be our last or
that our lungs might cease to
function after the next breath.
Fortunately, God has con-
structed our natures so that we
seldom (under normal cir-
cumstances) contemplate for
long the fact that life can be so
fleeting. We have the ability to
enjoy the sunshine, the love of
those who are dear, the joy of
accomplishment—everything
that is good and wonderful
about living.

Nonetheless, the irrefutable
fact remains that the human
body is, in many respects,
extremely fragile. While it is
amazing how much the body
can endure and still live, it is
horrifying to realize that its
life can be taken instantly.
When we are young and fear-
less and life seems so good we
tend to think of ourselves as
immortal, and to take chances
of all sorts. This was not what
killed the young woman in this
newspaper article, she not
being the architect of her
death, but all too often the
mutability of life is not con-
sidered as it should be.

Let us consider the question
of dares. When a group of
young people get together,
quite frequently when a num-
ber of males are present, the
situation turns into a contest of
dares. Just as an illustration, if
one person can climb to the
top of a three-story building,

clinging precariously to the
outside of the structure. then
certainly the next fellow can
do it—with one hand ‘ied
behind him. One slip and the
climber could be either dead
or maimed for life. But noth-
ing matters except the dare

Perhaps the most flagrant
example of disregarding the
fragility of life comes with
drinking and then dniving. A
young friend of mine told me
recently that he spends every
Saturday night drinking beer
and liquor for hours. and then
he dnves home in his new
truck. He still 1s in one piece.
But for how long? And how
about the people he may take
with him in a blinding moment
of twisted steel, shattered
glass, and mangled flesh? The
human body is no match foran
automobile in a one-to-one
situation with speed and liquor
thrown in.

Life is a precious gift from
God. It comes only from Him,
and it cannot be replaced by a
repentant person who has
taken another’s life in a care-
less moment. Every day is a
blessing, every moment 2
privilege. I'm not suggesting
that you worry about the frag-
ile thread by which life hangs.
but that you live sensibly and
show good stewardship in
protecting your time on this
earth in order to serve God and
bring joy to others for as long
as possible. -

10 (1202)

ADVENTIST REVIEW, DECEMBER 17 1%




T ; 5
B Pl sl P ANl
OIS G A L 2,0 i

“llen White’s
silgrimage
0 Golgotha

‘he writings of the Lord’s
iessenger reveal her deepening
yy as her understanding

f God’s love enlarged.

3y ALDEN THOMPSON

The preceding article in this series described how the
rreat controversy setting enables us to resolve some of the
ifficulties that arise when we read the Old Testament.
Recognizing the implications of the struggle between
wod and evil also helps us understand why Sinai and
Solgotha are so different and why it took Israel so long to
ravel from one mountain to the other.

Having established certain principles in connection
vith the Biblical material, I will apply these principles as a
means of understanding the experience and theology of
Ellen White. In general, the point that I wish to establish is
hat Ellen White experienced a remarkable spiritual
growth in the course of her life, one that led from Sinai to
Golgotha. In 1906 she herself referred to this process of
growth: **For sixty years I have been in communication
with heavénly messengers, and [ have been constantly
léarmtg in reference to divine things, and in reference to
th&way m which God 15 constanily working to bring souls

frdm the error—of their ways te_the light in God’s
light.”"—his Day With God, p. 162 (ltalics supplied.)
The present artic ses on the development in Ellen

White’s experience; the nextone (the last in the series) will
demonstrate how the growth in Ellen White's experience
resulted in a remarkable shift of emphasis in the telling of
the great controversy story.

In her early years, Ellen White stood very much in the

shadow of Sinai. She had come to pigﬂuﬁ%lem
tyrant_compellin i i *_(Testi-

| monies, vol. 1, p. 31). But as she matured in her
| experience with the Lord, the shadows of Sinai receded.

(

Alden Thompson is professor of religion at Walla Walla
ti-;ouege, College Place, Washington.
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More and more she experienced God as a **kind and tender
parent’’ (ibid.). Instead of uncomfortable commands, she
heard ever more clearly God's gracious invitation. Her
later writings reveal that, step by step, love had
vanquished fear as a primary motivating force in her
relationship with God.

Before we proceed, however, we need to focus more
specifically on two key terms that are significant for both

the current discussic thg chu e, the material
presented herg: d development) In this series
it should be €Ndent thasAn Bath areas F-depart from the

more traditional position of the so-called **fundamental-
ists”* and ‘‘evangelicals.”” Adventists shaf ny )24

"o common with our friends in the conservative Christian
world, but we must not overlook the significant differ-
ences.

I feel it is important to emphasize that the Adventist
view of inspiration differs from that of many conservative
Christians, for in spite of excellent articles in denomi-
national papers, including the Adventist Review (see **Are
Adventists Fundamentalists?'* Jan. 8. 1981), a fundamen-
talist view of inspiration still lurks in sofne Adventist
circles. One of the primary concerns of a fundamentalist
view is defending the unity and divine authority of
Scripture, a goal that is indeed commendable. But an
emphasis on unity runs the risk of overlooking instances of
diversity that provide important clues as to how God deals
with His children. Furthermore. it can be dangerous
spiritually to spend too much time defending and proving
Scripture when our primary task is witnessing to its power
in our lives.

No attempt to prove inspiration

It should be clear that I am not attempting to prove the
inspiration either of Scripture or of Ellen White. For me
that question has been settled. My interest is to ask what
God has said and why. Having answered the question of
whether with a Yes, I believe we can profit a great deal by
placing Sinai and Golgotha side by side, taking note of the
differences and then asking Why? Also we can recognize
the differences between Steps to Christ and the Testi-
monies and ask Why?

Largely because of the ministry of Ellen White, we
Adventists not only are in an excellent position to be
realistic in our understanding of inspiration; we are also
able to recognize that a person’s understanding of truth is
something that grows and develops and that truth in a fresh
perspective may become *‘present truth.”” That is what
Ellen White meant when she used the.phrase ‘‘present
truth’’ during the 1888 crisis: **That which God gives His
servants to speak today would not perhaps have—been
present truth twen Tburit1s God s message 10
this time.”’—Manuscript 8a, 1888

Now when we Adventists use the term development, we
are not talking about some evolutionary process that
leaves God out of consideration, but rather a process of
spiritual growth that is directly under the guiding hand of
God.
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Winter thrills

By GLADYS LIANE NEWMYER

Klara pressed her nose
against the windowpane, trying
to peek through the frost to see
the yard and the mounds of
newly fallen snow. Turning to
her little brother, Tony, she
sighed and said, *'[ can’t see
much through these scratches in
the frost, but I'm sure Dad is
working on the snow slide. He
said he would."’

Klara and Tony could not
participate in many of the winter
sports the older children in the
family enjoyed. But they looked
forward to the slide their father
made where the wind blew
snow into high peaks behind the
grain bins. When the weather
was bitter cold Mr. Moms
sprayed water over the huge
snowbank, letting 1t freeze into
an icy, slippery hill.

When Mr. Morris came 1nto
the kitchen Klara asked excit-
edly, “'Is it done yet? Did you
spray the water over the snow
hill?"”

**Hey, hold it a minute Let
me catch my breath!"" he
answered good-naturedly. Tak-
ing off his coat, he turned to the
children and looked into their
eager faces. “Yes, it's done. [
just have to chop steps into the
side of the hill, and it'll be ready
for you to slide on.”

““Whee!"” Tony cried

<will we get to slide today?
We have school tomorrow,
Dad,’’ Klara reminded her
father.

“It'll be ready by the time
dinner is over. The wind is very
cold, so wrap up well.”

“We will, Dad,” the chil-
dren answered.

When Klara finished helping
Mother with the dinner dishes,
she and Tony bundled up and
hurried outside. Their father
gave each of them an old dish-
pan to use for a toboggan. He
held onto the handle as Klara sat
down; then, as she grasped the
sides of the big pan, he gently
shoved her to the edge and she
went down the hill, whirling

and sliding. The pan carried her
all the way down the slide,
across the pond, and into the
pasture.

Tony went next. squealing
with laughter as he swirled
down the hill. They played for
hours, stopping only to talk
about the fun they were having

Finally Mother called, asking
them to come in. They begged
for ‘‘just one more ride.”’
Mother agreed. Then they left
the pans on the hill and hurried
into the house.

“Oh, Mom. Dad, we had
such fun.” Klara cried as she
was pulling off her wraps. “We
forgot about the cold. 'cause we
were having so much fun! I just
love winter. May we go again
tomorrow after school?”’

**As soon as your chores are
done. Just remember, chores
come first,”” Mother answered.

Klara had a naughty thought:
Wouldn't it be great to slide
without having to do chores
first! Then she felt guilty. Dad
went to the trouble of getting the
slide ready for us, so the least
we can do 1s to work will-
ingly—and we will, she deter-
mined.

somy

To understand the concept of development fro,:“‘
Christian perspective, I find two principles to :‘ ’
particularly important. The first is the principle of van'q‘] oci
which simply means that God uses a wide variety of m&q'
so that He can meet the needs of people at each leve|

rowth. The second may be called the principle of growg
(and degeneration), perhaps best illustrated by the populy
phrase **By beholding we become changed.”” Itis alawy
the mind that we become like that which we behold (s
Christ's Object Lessons, p. 355; Education, p. 1%
Patriarchs and Prophets, pp. 91, 459).

Applied as a law of growth, the possibilities a
virtually unlimited: as we focus the thoughts on Christ,
mind is renewed, which enables us to se< Him moe
clearly, which leads to a further renewal that make
possible an even clearer perception. Itis an ever-conting
ing process. As created beings we will never reach;
complete understanding of truth. There is always mor |
beyond. That is why Ellen White can say with confidens
that we will continue to grow throughout eternity (s«
Education, p. 307; The Great Controversy, pp. 677.678 |0

This law applies to every moral creature, prophe |-
included. As applied to the growth of Ellen White, ithx
two important implications. which will be illustrawct
further below. First, as Ellen White's spiritual capabilite
grew (as a result of prayer, Bible study. dreams, anj*
visions), her theological understanding grew. M
notable were significant refinements in her view of Got|*
His law, and sin.

As Ellen White grew, the concepts grew

Second, the visions that God sent Ellen White we e

always designed to be unders vel:
growth at the moment of reception. That means that2

Elen White grew, the concepts given her in vision g ;.
also, under God’s direction, and were designed to me];
her new capabilities. To put the matter more bluntly Gd" =
was constantly ‘‘editing’’ the great controversy visionst
gave to Ellen White. As‘she became capable of seel™} ™

more, God showed her more. That was why she did not!&

mjust once in 1838 but k&
refelling the story throughout her life and making so
significant changes along the way. In short, because of !
mmmorks. we probably sho]
consider visions to be more like pen sketches illustrats
truths rather than photographs portraying reality. of
animated illustrations rather than as exact videol
reproductions. The visions of Daniel, Ezekiel, and J
the revelator provide us with good Biblical examples.
As an introduction to the study of Ellen Whitt
theological development, I find the early Testimonies 0
extremely illuminating.* As noted earlier, reading ©
Testimonies had been a struggle for me. The strong w0
and the references to the frown of Christ, especwially-
volume 1, always managed to sidetrack my g%k
intentions. But when it fell my lot to teach denominatio?
history, I decided the time had come, strong words
frowns notwithstanding.
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But by this time I had already worked through many
ard words in Scripture and had begun to formulate certain
rinciples of how God leads His people, including
rophets, from Sinai to Golgotha. With those principles in
ind, I was not only amazed at what I found but greatly
lessed as I observed God at work in the experience of
Jllen White.

In Ellen White’s autobiographical sketch in Testi-
jonies, volume 1, I was impressed with young Ellen’s
reat fear of God. She was an extremely sensitive person,
ppressed by thoughts of an eternally burning hell and of a
jod who would save only the sanctified. She was deeply
:ligious, so much so that she still wanted to be saved even
ough she actually considered God to be ‘‘cruel and
rannical”’ (pp. 21-25). When she discovered the truth
oout the nonimmortality of the soul and came to the

nviction that there was no eternally burning hell, a great
urden rolled off her young shoulders.

Nevertheless, even though the burden of an eternal hell
.as gone, Ellen was still not entirely comfortable with
iod. She did not enjoy her prophetic ministry, but was
rniven on by the fear that failure to fulfill her duties would
ang a ‘Wmummmmm
».74). How much like Ezekiel, Jeremiah, and Moses,

ho loniged to escape their prophetic ministry but could

ot! After her young son became ill, Ellen feared that God

OW to

nder her from fulfilling her duty (p. 87). She suffered

()ntﬁﬁd?presm(p—‘ﬂfmoed to die (p.
3). Should not such an experience leave its mark on her
ritings? Of course. And that is what I discovered in the
estimonies.

As I read, I noted her early struggles to find peace with
od. a God who seemed quick to punish and reluctant to
ive. The Biblical pattern of the Sinai-Golgotha road was
roving to be a real blessing as I saw God at work in her
tperience. But still I was surprised at some of the things

on the golden straw,
Son

of righteousness
came to die
humbly

as He began,
His

kingly crown

a thorny diadem,
Redeemer,
Saviour,

Son of man,
born in the hills
of Bethlehem.

A royal birth

By PAT ANDREWS

Brilliance

shone

into the manger-bed,
transforming

the dusky stable-shed
with holy
luminescence.
Royalty

lay
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she said. For example: ‘‘God will have a people separate
and distinct from the world. And as soon as any have a
desire to imitate the fashions of the world, that they do not
immediately subdue, just so soon God ceases to
a%mw 1
réCognized that in context she is pointing up the danger of
love of the world and the need for absolute commitment to
Christ, that she is speaking more of a basic attitude than a

fleeting thought. But to me this expression sounded
severe, more a reflection of the mood of Sinai than of

Golgotha. €5 @ wcg(
A startling passage Q)\-O il T

was startled when'l came to a
James White had been

was getting shrill with the
employees, and they ere responding in kind. Ellen was
concerned about the/deteriorating situation and wrote
specifically of the néed for everyone to be forgiving, as
God is forgiving. Tp illustrate the point, she told the story
of the prodigal son/ The thrust of the story is clear enough:
God forgives. But 1 was quite unprepared for her
description of th¢ prodigal’s return: **While the son was at
adistance from his home, his father saw the wanderer, and
his first thoughf was of that rebellious son who had left him
yearste 0 follow a course of unrestrained sin.”’'—
[0 She then describes how the
was touched and he received the son home.
But I sensed that something was missing. The homecom-
ing seemed/quite ordinary and the father almost hesitant.
Where wag the heartbroken father longing for the return of
his son?
I qu1c ly picked up Christ’s Object Lessons and
fthe-parallel passage written almost thirty years
here | read lhe more familiar lines that had

h~*sets in operauon mﬂuences to brmry the
sinner home (p. 202). I read of the ‘*ache and longmg in
the father’s heart, of the continual watching for his son’s
return, and the instant response of love to the form of the
returning boy (p. 203).

Ellen’s pilgrimage to Golgatha is complete. She no
longer sees God as reluctant, but as eagerly longing for the
return of the sinner and doing all He can to restore the one
who has wandered away.

As Ellen journeyed from Sinai to Golgotha, she never
rejected her earlier experience. Her deepening joy is clear
for all to see, but she realized that God had been leading
her every step of the way, even when she had been afraid
of Him. After all, God was there at Mount Sinai, as well.

O
To be concluded
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From Sinai to Golgotha—5

The theology of Ellen White:
The great controversy story

e A A (. S ey il

By ALDEN THOMPSON 29-2
1SeCh
The material discussed thus far in this series provides choice and the service of love.> The following aspects |y
i essential background for the proper understanding of Ellen ~ represent the most significant differences: !T”"
' White's theological growth as presented in this article. 1. Role of the love of God in the great rebellion. Of the pac
‘i The first two articles compared and contrasted the three editions. only Patriarchs and Prophets descrides the L
! command form of God's law, Sinai, with the invitation role of love in the controversy. The beautiful two-page lP"L
2 I form, Golgotha, noting that the Sinai revelation was an  introduction in the first chapter (pp. 33. 34) is entirely el
i emergency form of God's law necessitated by sin. We absent from the earlier accounts. Spiritual Gifts and The <
i then illustrated from Scripture (part 3) and from the Spirit of Prophecy simply narrate the facts of Lucifer’s Chr
i experience of Ellen White (part 4) how God has led His  rebellion, emphasizing the frightful consequences when 5
18! people from the commands of Sinai to the invitation of one resists the will of the all-powerful God. AP"‘
§ i Golgotha, enabling His children to respond out of love 2. Relationship of free will and the law to the character Wiels
4l instead of from fear. of God. From the beginning Patriarchs and Prophets Chr
o 18 | We now turn to the theology of Ellen White and show focuses on the character of God as the key issue in the ™*
|| how the transition from fear to love in her experience controversy: the law reflects God's character and thus can ul
: “ resulted in a remarkable shift of emphasis in the way she seek only the service of love. *‘Law of Love.”’ ““service of be
4 told the great controversy story itself. In fact, without the love,”” *‘freedom of will.”” and *‘voluntary service™™ are
;! insights that she provides in her Jater writings, there would  all key phrases (p- 34). -
2 have been no catalyst for these articles, for it was Ellen By contrast. in Spiritual Gifts, the issue of an vl
vg White's understanding of the great controversy as unchangeable law is not clearly raised until the discussion S
B | described primarily in the Conflict of the Ages Series and  of the change of the Sabbath (pp. 108-113), and there the v
3@ | the book Education that opened my eyes (o the issue is not the character of God and the service of love. Pr
2 E1 Sinai-Golgotha principle. but rather obedience to law (that is, keeping the right
Having learned of the Sinai-Golgotha principle through Sabbath) as the qualification for heaven. If Lucifer was %
the writings of Ellen White and having discovered its excluded forever because God’s law was unalterable. then th
value for the interpretation of Scripture, it was a natural every transgressor of God’s law must also perish (pp. 110. C
step to apply that same principle to her own writings, as 111). K
well. The present article is the result of comparisons [ have Spirit of Prophecy does integrate the law into the *
made in successive editions of her published works. discussion quite early, but significantly it is not r/e lawof ¥
As the basis of my study I have taken the first four God, but laws (i.e., commands) that are eternal: God had -2
chapters of Patriarchs and Prophets (1890) and compared made ‘‘laws’ and “‘exalted them equal to Himself™ (PP 3
thern with the first and second printed editions of the great 22, 23). v
controversy story: Spiritual Gifts, volume I (1858) and In short. the earlier accounts describe the controversyas - °
The Spirit of Prophecy, volume I (1870).' In general, apersonal struggle between Christ and Satan. By contrast. 1
Spiritual Gifts gives a simple narrative; The Spirit of Patriarchs and Prophets sees the conflict as the confronta 7
Prophecy expands it; Patriarchs and Prophets transforms  tionbetweentwo opposing principles, love and selfishness-
it. 3. The possibility of restoration for Lucifer. All three
The greatest surprise for me as I compared the accounts indicate that there was a point of no retum for
successive retellings of the story was that those elements  Lucifer and his fellow rebels, but in contrast with the two0
that I had considered to be essential to the Great earlier accounts, which indicate that Lucifer's fate W’s
Controversy narrative do not appear clearly until the final ~sealed from the moment he first sinned, Patriarchs ¢
telling of the story in Patriarchs and Prophets, namely, Prophets reveals that Lucifer and his cohorts had amP_
that the whole controversy has to do with freedom of opportunity to be restored afer they had broken heaves 3
harmony. In keeping with His great mercy God *bor®
Alden Thompson is professor of religion at Walla Walla long with Lucifer,”” attempting to convince him of B¢
College, College Place, Washington. tragic result of ‘‘persisting in revolt.”” If he had SUBEY .-
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lagreed that God's law was good and just, he could have

| "'saved himself and many angels.”" And even though “*he

had left his position as covering cherub’” he could have

peen *‘reinstated in his office’ (p. 39).

In this same connection, it is noteworthy that Spiritual
Gifts reveals absolutely no sympathy for the plight of the
‘heavenly rebels, either on God's part or on the part of the
Langels (pp. 18, 19). In The Spirit of Prophecy, traces of

15y mpathy begin to appear as the loyal angels attempt to
pg rsuade Lucifer to submit (p. 20). Chnst also weeps at

'Lucifer’s fate, but the Father remains unmoved (pp.

{29-31). Only in Parriarchs and Prophets does all heaven
seek 10 win back the rebels (pp. 38-43).

‘ Eternal nature of Christ. Both Spiritual Gifts and
The Spirit of Prophecy reflect the tendency of some early
Adventists to see Christ as a created being who was
exalted to equality with the Father." Butin Parriarchs and

Prophets the statement of Christ's eternal relationship

\\uh the Father is clear and unmistakable. The earlier

i "accounts describe Satan’s animosity as the resulr of

| Christ's exaltation (cf. Spiritual Gifts, Vol. 1, p. 18; The

;.\"‘r tof Prophecy, Vol. 1, pp. 17, 18). But Parriarchs and

! ophets reverses the cause-effect sequence, stating thatit

Fwas only as a result of Lucifer's claim to equality w ith
, Christ that a statement of Christ’s authonty had become

‘ mu\.\r_\ There had been **no change in the position of
mthoru\ of Christ’"; “‘this had been the same from the

beginning. —Page 38.

i 5. The love of the Father for sinners. In the first two

' accounts. Christ is clearly the friend of sinners, but the

! wrath of the Father still burns. Thus Jesus explains that He

SBW illing to **stand between the wrarh or‘H'\‘ F‘::iver and
suil Ity man" (Spirirual Gifts, Vol. 1, 23

'!.n‘\ Vol. 1, 46: italics supplied). Onl\ in Parriarohs
and Prophets does Ellen White integrate John 3:16 1nto the
story, thus emphasizing the love not only of the Son but of
the Father. as well. Accordingly, instead of describing

Christs role as shielding the sinner from the wrath of His

Father. Partriarchs and Prophets states that Christ was

1
|
I

sin’* (p. 64: italics supplied). Sin loses none of its
offensiveness. however, for it must still *'separate the
Father and HL\ Son’’ (p. 63.). But the important thing is
that the sinner can now gee the friendly face of God not

onlv in the Son but also in the F.uhnr —_—

6. The cross as an tllustration of divine self-sacrifice.
Perhaps the most far-reaching implication in the transfor-
mation of the great controversy story has to do with the
relationship between the death of Christ and the law and
character of God. In the earlier accounts both God and the
law are described in arbitrary, authoritanan terms. If man
is to be saved. then Christ must die, for an arbitrary God
and an arbitrary law demand death for sin. Furthermore
the distance between *‘guilty man’” and the Father means
~h.u Chrst's death is seen as a reluctant concession to this

ra;e of rebels” (cf. Spirirual Gifts, Vol. I, pp. 22-26;

e Spirit of Prophecy, \ol I, pp. 43-31).
ln Parriarchs and Prophets, however, the purpose of

z
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willing to *‘stand between lhn sinner and the penalty of

the death of Christ is seen in quite another !

as the fipal answer to Satan’s attacks agains
had claimed that ~God was not Just in 1mpos
the angels; that in requiring submission a:::'
from His creatures, He was seeking merely

of Himself (p. 42; italics supplied).
background of that attack. the death of Chns
the question whether the Father and the Sc: had
love for man to exercise self-denial and 2
sacrifice’” (p. 70; italics supplied). In
cross demonstrated that God acts in harmo
of love. for He was willing to give the ultim
demonstrate the supremacy of that law: h-‘
take our place.

As I write this material for our church pa
with mixed feelings, for I know that some Wil ot
helpful and disturbing. Many in the church ha
and warm attachment to the vivid and personal
tions in the earlier writings of Ellen White. ButIhav
observed that many who have such an atz2
struggle to see the friendly face of G\\, Deep
subconscious minds we are inclined to believe that God
really should be reluctant to save sinners | like us. Thus we
turn to those writings that match our deepest feelings.

We do the same when we read Scripture. We th
somehow God is not God unless He stands apart 1
sinners. To bridge the gulf. God has been wilhing t
“*edit’” His revelations, His visions 10 '1_:.‘=:~.1:\.
WwEtAITRot turm away completely and worship ot
He wants to meet us where we are and 10 help us
That is why Sinai is so different from Golgotha—an
took 1,400 years to make the journgy from one mountain
to the other.

Ellen White was almost 60 years oli ) ‘nA t ;‘ ":~ ght
rays of light from Calvany nn\H\ dispell > last
shadows of Sinai. That seems like a Im: time. And 1t s,
But the impact of generations of sin is great, @ven on good
people—even on prophets. Is that not what the law of God
has said all along?

How long will it take us to make the joumey? That
depends on how seriously we take the Word of God and
the messages that He has sent us through Ellen White. We
have a precious heritage. May God give us the grace ©
cherish it and to share it O

oy

P
>
as

Conm

G eaeel e

REFERENCES

! For details of the three-stage development of the Confi® Seney. see Arthur Wi,
Ellen G White. Mestenger 1o rhe Remmant (Washington, D € Ellen G Whie Exaare
1984), pp. $5-61. 1am indedied 1o Diane Farsyihe, assaviate pasior of e Walla Walka
College church, for assistande with the hase research that lad 1o hie conc lunions staad inthe
tr\l

¥ In the interests of

rexts that namate the deginning of the greatl Conmnveny stany (1888 1Y and SN0
Further research hasad on all of Ellen Whire's pudlishad enals MOUR AR U N
L PNt more exactly particular AN Derderelopment Of IR FTRal QORI ENN Sy

or example, the chapter enntiad Ongin of El' i the 188N adhinn \\ e Great
Conrroversy already inchndes o Key elements of the stany as ity A
Prophets (1300): the offer of fargiveness to Luvifer and the law of e ast
great controversy . The earher Nulki hapeer by the same title i Tiwe Siee
Volume IV (1883) desendes the affer of faepiveness to Luviter, Ntide niea af a law ol kve
is abdsent. We could thus conchnde that the ConeN of the faw af kave as i ng e
Freat Contoversy cnvstallizad in Ellen White's tinking hetween 1834 and )

) See Richand Schwarz, Lighihearers w e Remmant (Mountan View, Cahl - Paaie

Press. 1979), pp. 187, 188, Also the ancle Ohnsralogy ™ i the Seveartsian Advewnst
Exavciopadia, revisad adivon, pp. 280-288

PECISION, The Con Tusrons in tis anc ke are dasad iy




EVEN THE INVESTIGATIVE JUDGMENT
CAN BE GOOD NEWS

By Alden Thompson

I n a world of sin, the spectre of judgment raises both our
hopes and our fears. Scripture portrays the human family
as playing several roles within the framework of the judgment
concept: the role of the plaintiff, who crys out against
oppression, injustice, and the suffering of innocent people;
the role of the accused, who stands before the divine tribunal
as one guilty of contributing to the agony and pain in the
world: and the role of the witness, who has experienced
salvation and speaks on behalf of the goodness of God and
His law. An adequate doctrine of judgment should account for
all three elements.

In the Adventist community, recent discussion has
centered on the concept of the investigative judgment — its
biblical foundation and its impact on Christian experience. A
complicating factoris the variety of ways in which theimagery
of the heavenly courtroom can be interpreted. Some
interpret the symbols very literally, while others tend to think
in more abstractterms. The result is a certain tension that the
Adventist community simply must learn to live with.

As is the case with many Christian doctrines, the biblical
foundation of the Adventist doctrine of judgmentis not found
complete in a single context. but requires a synthesis of
biblical data in the light of the Adventist experience.
Furthermore, the community’s understanding of the doctrine
has been a growing one, revealing shifts in emphasis and the
integration of new clements. Leviticus 16, Daniel 7 t0 9,
Zechariah 3, and Revelation 14 are key passages. The book
of Job also contributes to the larger picture, providing the
cosmic setting and highlighting the motives of the adversary.

But of paramount importance in Adventism is the way in
which the believer has experienced judgment. If God is seen
as both distant and reluctant, we may feel overwhelmed by
the sense of our own unworthiness. The qulf between God
and the sinner may seem too deep to bridge and God may be
viewed as throwing down impossible demands.

[f we find ourselves trembling and shaking before a
reluctant God, we are hardly in a position to witness joyfully
and confidently to Fis goodness. Yet, that is the ultimate goal
of the judgment. In the words of Ellen White: ** ‘Ye are My

itnesses, saith the Lord, that [am God' (Isaiah 43:12) —
witnesses that He is good and that goodness is supreme’’
ducation, 154). = o
would be to witness for a good friend, one tha now
trust In the context Sfthe investgaave Juagmm‘ﬂraﬁﬂ, iend
m(ae the investigative judgment culminatingin such
a witness does not detract from the seriousness of the
judgment for human beings, but rather enables us to look
through the process of judgment to its goal and to sing the
praises of the God who has redeemed us.

Editor’s note: WESTWIND is pleased
to publish this exclusive article on the
relationship of Ellen G. White to the
investigative judgment by Alden
Thompson, professor of theology. Orig-
inally, the article was part of a series
exploring the
human side of re-
velation and in-
spiration for the
Adventist Review.
The five other ar-
ticles in the series
were recently
published in the
December 1981
editions of the Re-
view, and this ar-
ticle should be
read in that con-
text. This past fall
Thompson re-
turned to WWC
from Darmstadt,
Germany where
he served as a vis-
iting professor at
Marienhoehe Sem-
inary. He feels “‘it’s
time to be upbeat
about Ellen White
and still be honest,
open and frank.”

But, is it really possible to envision 2 joyful conclusion
within the framework of the investigative judgment? Ifwe
“Te seriously Ellen White” wing expert can
indeed. In the course of her experience. she travelled the
road from fear to love, from command to invitagon. irom
Sinai to Golgotha. Sucha shiftin emphasis in no way lesser
the ethical demands of God's law. A response out of love
actually intensifies our sense of responsibility because itflc
from within.

This article describes the shiftin emphasis in the concep:
the investigative judgment that is reflected in the writings
Ellen White, a shift which enables the believer tolivein t
assurance that God i illingand able o save those
come to him.

Perhaps a quick synopsis of the two different emphase
would provide a helpful clarification before we proceed
involves a simple comparison between the Sinai and
Golgotha views of the investigative judgment.

From a Sinai perspective, the judgment accentuates
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Accordingly. he has been conducting
seminars in the College Church on *“Scrip-
ture and the Writings of Ellen White”" for
the community. Although conceding that
the Adventist Church at large has been
somewhat startled and troubled by the
literary borrowing
controversy,
Thompson feels the
church may actu-
ally be in a position
to help other con-
servative Christian
churches like the
Southern Baptist
Convention and Lu-
theran Church
Missouri Synod
which are battling
over the Bible it-
self, to understand
the true nature of
inspiration.
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gulf between a holy God and a sinful people. The thought of
standing in the presence of a holy God without a mediator
brings terror just as it did for ancient Israel (cf. Exodus

20:18. 19)

By contrast, a Golgotha perspective emphasizes the union
between God and the believer. The believer has fully
recognized his own status as a sinner. but has also fully
accepted the sacrifice of Christ on his behalf. As a result, the
believer no longer sees God simply as Judge, but as Father;
he no longer trembles in God's presence as the accused, for
he stands acquitted in Chnist Jesus. The fear of judgmentis
gone. God has claimed him as His own.

No longer preoccupied with his own survival, the believer
now recognizes that judgment has a much greater purpose,
namely, the vindication of God and His law against the attacks
of Satan. Confidently. the believer now stands in court as a
witness to the goodness of God and His law.

In Ellen White's experience,

A ts of that more positive,
view of judgment go back to £ visidn of 1880. Its it E :
i e

shall look at the details shortly, but the 35 years between
point to a significant question, namely, why was the “‘better”
explanation solongin coming? My own conviction is that the
early Adventists never would have believed it. | would use a
sirffila aming the long ~ delay before God
sent his Son. Among the ex-slaves at Sinai, the gentle man
from Nazareth would have been trampled in the dust. Sinai
had to come before Golgotha; the impact of sin made it
necessary.

But a shift in emphasis in the understanding of the
investigative judgment also requires a willingness to see God
in a particular way, as a God who is not afraid to allow the
universe to put His law and His government to the test. Now
for some reason, | have had no great difficulty accepting the
idea of God putting His law and government on trial before
the universe. Yet, | have occasionally wondered why some
Adventists, and very loyal ones at that, simply did not getvery
excited about the idea. | caught a clearer glimpse into that
kind of thinking in connection with the Sabbath School
lessons on Job a few quarters ago. Some of the believers
were very uncomfortable with the way Satan talked with
God.! Such talk was inappropriate and ought not to have
been allowed! They firmly believe in the Bible but they do not
know what to do with the book of Job.

Behind that kind of thinking lie two significant convictions
that play a powerful role, especially in the lives of religious
people: First, that sinners cannot exist in the presence of a
holy God, and second, that created beings dare not question
God. Both statemnents are terribly true, terribly dangerous,
and very easily misunderstood.

The first statement has biblical support,? and expresses the
fundamental truth that sin and holiness are ultimately
incompatible. The second statement likewise has biblical
support® and expresses the fundamental truth that God is the
ultimate authority.

Why then are such statements so dangerous? Because a
guilty conscience can distort them, imagining horrible things
about God, things which the mind can come to believe as
true. Thus, the incompatibility of holiness and sin can be
exaggerated to the point where God is seen as angry and
disqusted with this race of rebels, annoyed that he has to have
any contact with sinners at all, and demanding that every sin
be fully punished.

As for God's ultimate authority, an over-emphasis can lead
to the total exclusion of human freedom. Thus God becomes,
at best. a benevolent dictator; at worst, a cruel despot.

The natural results of sin tend to encourage both
exaggerations. That is precisely why sin is so sinister and
devastating. We see the first clear example in the experience
of Adam and Eve where their own sense of guilt drove them
to hide from God and even to blame Him for their failure,
though there had been no display of *‘divine wrath.”’* Even
fully repentant sinners have difficulty believing that God
wishes full restoration as the cry of the prodigal so poignantly
reveals: “‘l am no longer worthy to be called your son; treat
me as one of you uke 15:19). Most
assuredly, sonship does not depend on worthiness, yet the
adversary plays on the guilt feelings which naturally follow
sin, tempting us to believe that God has turned His back on us

in anger.
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Thus, there is a fierce struggle within as we long to be with
God and vet fear His presence. We are tom between the cry of
Jacob: T will not let you go, unless you bless me”’ (Genesis
32.26). and the cry of Peter: "Depart from me for lam asinful
man’ (Luke 5:8). Only a new world and a new heart will still
that battle forever. In the meantime, God seeks to convince
us that sin is indeed a dangerous enemm us
even when we sj

In Scripture, we find interesting traces of that tension
between the human longing to be reunited with God and the
human horror of coming into His presence at all. Some
passages suggest that seeing God is not possible,? while
others clearly demonstrate not only thatitis possible, but that
it has already happened, though the human participants were
amazed that they had survived. Jacob exclaimed: “I have
seen God face to face and yet my life is preserved’’ (Genesis
32:30). A similar reflection appears in that fascinating
passage describing the meeting between Ged and the elders
of Israel: “They saw the God of Israel . . . and He did not lay
his hand on the chief men of the people of Israel; they beheld
God. and ate and drank” (Exodus 24:10, 11). The biblical
passage hints that by all rights He should have laid hands on
them. But no, “‘they beheld God, and ate and drank.”

One way of resolving the tension between these two
i feelings is to emphasize the role of the mediator as our
protection against the wrath of God. In Jesus Christ we find
peace with God, for He paid the price of our sin. The wrath of

o God which we deserve has been poured out on our

substitute. Thus, we keep our distance from God the Father,
but find in Jesus Christ the friendly face of God. Such a view
emphasizes the sovereignty and authority of God and is often
\ attractive to those who keenly sense the gulf between God
and man.

A typical Calvinist would not be very enthusiastic about the
Great Controversy story, at least not in the way Ellen White
told it in her later years, for God is much too approachable
and much too willing to put Himself and His law on trial before
the universe. Interestingly enough, early Adventists would
have sided very easily with the Calvinists when it came to
their view of God. God, as they saw Him, would never open
Himself to scrutiny; He is to be obeyed, not questioned.

But [ am convinced that God was preparing Adventists to
reach quite another audience than the Calvinists, namely,
modern skeptics who cannot believe that a good God has
willed all the strife and trouble in this wortd- Adventsts have
beentatted to stand in that noble radinon of believing
skeptics who are concerned about God's reputation and arz
not afraid to say so, even to God Himself. Like Abraham, for
6xample: You can t do that. You are the judge of all the
earth!” (Genesis 18.25) Orlike Moses: “Tfyou do that, wha:

the Egyptians say?"' (Exodus 32:12]. To be able 1o taix
i God like that, however, one has 10 be on very good
terms with Him. God must be known to be fiendly, fair, anc
open. But that is exactly what our forefathers had difficult.
believing. It would take time before they could see the
friendly face of God and even then, the possibIlity for
confusion would not entirely disappear.

And that brings us to our modem problem as we attempt-
resolve the tension between a reluctant God and a frienclt
one. In my own experience, the tension focused on the firs
chapter in Steps to Christ and the one on the investigative
judgment in the book Great Controversy (pp. 479-90). In
Steps to Christ, | learned that the view of God as a “'severs
judge’ was a deception of satanic origin. [t was Satan wnc

ye to discern the errors and mistakes of men. (SC 10-1+
T armed to the book Great Controversy anc e
about the investigative judgment, [ was in trouble again. <
was tempted to believe that God was. after all. looking for
way to keep me out of His kingdom, rather than trying 10 ¢
e in. every word and deed is recorded with " terrible
Sxactmess(Great Controversy 482): every case is close!
investigated and when any are found with a sin unrepent=
of, “‘their names will be blotted out of the book oflife”” (Gre
Controversy, 483); even things that we have forgotten
bear their testimony to justify or to condemn’’ (Great
Controversy 487). The impression that one can get trerm
these passages is that even diligent effort in seeking
forgiveness can all be for nought if we happen to “‘forge:
sin that we have committed at some point in our life. No
know that the passages cited do not actually say that, but:
do give thatimpression. [ now recognize that these passc
refer to cherished sins, an emphasis that puts quite a differ
complexion on the whole matter. But even then, whene
we think of the investigative judgment as the last hurdle
before we can be saved, uncertainty can still haunt us
Animportant first step for resolving the difficulty in my

é g‘p\ctured the Creator as a beingwho is watching with jealc.

The emphasis on the sovereignty of God finds its most experien hile [ was a serninary student at Anc:

i thorough developmentin John Calvin's doctrine of Uni must settle in my own mind the ma

i | predestination, a teachingwhich Adventists clearly reject We of the mediator: Why Hid I need one if God loved me? T

E ' believe it is our privilege to serve God out of love and by our er came from John 14-17 where I discovered that °

‘ 5 . free choice. purpose of the lator Wnd*.;
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God, not to protect us from areluctant one. As Jesus putit: “lf ‘“‘before the universe' (Christ's Object Lessons 170). Clearly
you have seen me you have seen the Father” (John 14:9). the Father and the Son are united in their love for man and in
But perhaps even more significant in the Adventist context is their desire to rebuke the adversary
John 16:26-27, where | found a fresh possibility for But what I find most fascinating about Ellen White's use of
interpreting Ellen White's statement that *‘we must stand in Zechariah 3:1-2 is the way she takes the 5 Testimonies article
the sight of a holy God without a mediator” (Great and further refines it 30 years later for use in Prophets and
Controversy 425): *'In that day you will ask in my name; and | Kings. In etfect, she softens those aspects that could ~

do not say that I shall pray the Father for you; for the Father =~ ~discourage and expands on those which encourage. The
himself Toves you. ™ In the context of Ellen White's original result is a masterful integration of the investigative judgment A

statement | still détect a trace of fear, yut on the basis of into the picture of a loving God. And it happens in her very
John’s Gospel lwould say ' long as last book. ST . L

we are afraid, the mediator is there, for God knows the —When compared with the 5 Testimonies article, the
powerful impact of sin and guilt. But the goal of Christian account in Prophets and Kings reveals one addition and one
experience is to live once again in God's presence without deletion that are particularly significant. found
fear. Thatis a promise, not a threat. in Prophets and Kings 589 as part of the Lord srebuke of the
The next step in my search for a solution to the experiential adversary. After claiming His people as His own, the Lord
difficulties connected with the investigative judgment came in declares: “They may have imperfections of character; they
the spring of 1980. After preparing a study document on the may have failed in their endeavors; but they have repented,
development of Ellen White's theology, [ commented to a and I have forgiven and accepted them.”” What an

collea *‘The only missing piece in the Golgotha picture is encouragement! We may slip and fall, but if we have given
@E}hat is one place where fear still lurks uldn’t our hearts to God, He will rebuke the adversary. No
inte g if we could see reluctance here to save those who are still suffering growing
re-write the oov_%qtﬁc_wusmainiMd the ~ pains; their hearts are with God and He claims them as His.
chamecte ow Ellen White would have told the The significant deletion is a more delicate matter, for it is
story., fory. but was concerned how far we could go without terribly true — but if seen from the viewpoint of Mt. Sinai it

prophetic authority. could so easily be misunderstood. Prophets and Kings omits
And then [ found it—thht g ai dentwho wrongly two paragraphs from pages 471-72 of 5 Testimonies. Both

quoted a passage frq " In checking his paragraphs admonish the Christian to strive to overcome
quotation I suddenly re at here was an entire chapter every defect. That, of course, should be the goal of every
dealing with the investigative judgment: “‘Joshua and the Christian. But the one sentence that could cause problems
Angel” (pp. 582-592). With great eagerness I read it through, runs as follows: *‘No sin can be tolerated in those who shall >
looking for traces of the reluctant God. I found none. The walk with Christ in white™ (p. 472). lf thatstatementis seen as
whole chapter is the story of the investigative judgment describing the Christian's deep desire to obey Christ, then all
wrigen from the perspective of a loving God who wants to is well. But if it is Imkad-mda—a—me\&-of_ﬁcgwhlch sees Him
save sinners. Further research revealed some fascinating looking for excuses to catch si hen the Christian

slips and falls will flee in terror. So even though the statement
is certainly true, no doubt Ellen White's heightened concern
for struggling sinners led her to delete it when she was
reparing the matenal for Prophes and ngs

background.

The seed that was to bear such rich fruit was apparently
sown in 1880. As told in Life Sketches, Ellen White inquired
in vision, *‘Where is the security for the people of God 1Me
days of peril?” In response, God referred her to Zechariah
371-2 and declared thatJesus was our security against Satan.
“Jesus will lead all who are willing to be led™” (Life Sketches, and His law. That joy;

T

.15 the strongest motivation

324). Prior to this vision Ellen White apparently had not possible for obedience, for now [ want to obey because He
realized the relevance of Zechariah 3:1-2 for the Great has saved me. It is no longer a matter of eaming salvation or
Controversy story.® But now God had sown the seed; it of simply avoiding punishment. Obedience is the fruit of
would be only a matter of time until it would germinate and salvation.
bear fruit. Now whenever | find someone struggling with the

Thelndexto the Writings of E. G. White lists four passages investigative judgment, | recommend without hesitation the
where Ellen White comments significantly on Zechariah chapter on ‘'Joshua and the Angel™ in Prophets and Kings.
3:1, 2. 5 Testimonies 467-476 (1885), Thoughts from the The Great Controversy story has come a long way since it
Mount of Blessing 116, 117 (1896), Christ’s Object Lessons was first published in 1858, but what a testimony itis to God's
166-170 (1900), and Prophets and Kings 582-592 (1917). All care for His people. He was preparing the way for His people,
four of the contexts discuss the textin the setting of the Great not only to find acceptance in Him, but also to demonstrate
Controversy. Thoughts from the Mount of Blessing 117 the goodness of God and His law to a skeptical world. God
states that Satan accuses us, notin s cure courtroom, would have liked to have given the full message right at the
but “‘before the univeg’ﬁxﬁgﬁﬁm beginning, but the beams of truth had to come gradually or
indicates that, not only is i i His people would have tumed away from light.

od himself. Furthermore, when Christ speaks for his Because of man'’s fallen condition God has been willing to

| &ple. he confésses them, not before a reluctant Father, but (Continued on page 11)
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types of ‘“‘evil influence”” on our campuses as you
would on a secular one. How do you respond to
this criticism?

Lake: First of all, as | mention to people who say this, or
who ask us if we’re still trying to maintain certain standards, |
tell them yes, but we don't just give a command, we also
explain the underlying principles involved. | also remind
them that we feel responsible, because of our evangelistic
approach, to accept pretty much a cross-section of the
church, as young people come to us from academies or high
schools.

We naturally try to be selective, but we must rely on the
recommendations we receive. A number of our young
people have not responded fully to the church standards, and
to the church program in general. As a result, we do have
some on campus that haven't put their spiritual life together
yet.

There are problems here, and the only way we could elimi-
nate them would be to adopt the acceptance policy of the
schools of the prophets, which required all students to be
studious, intelligent and pious. By doing that, we would have
to leave out a lot of young people who ought to be here under
the influence of our fine faculty, and with the many students
who have already put together a growing spiritual lifestyle.
Students sometimes take advantage of us when we try to
operate on the basis of love with firmness instead of fear, yet
think fear is the wrong tactic; therefore, [ suspect we'll always
be criticized for certain procedures.

Anyone who would take the time to compare secular
campuses and our campus would recognize a vast difference.
| would like to indicate that our skin is not thick when we're

criticized. We're really interested in receiving suggestions on
how we can do our work more effectively

WESTWIND:Another question about ‘‘evil in-
fluences.’’ Not only are jewelry and chapel skips
problems on our campus; drinking, drugs and
sexual misconduct also exist, even if they are not
as visible. How does your office deal with prob-
lems in these areas?

Lake: We would like to sav we do not have these prob-
lems. but occasionally we do. and each situation is different.

Sometimes we have to say to individuals: “Your lifestlyle is
not compatible with what we prefer. and at this moment. itis
best for you to withdraw.” For others. if the circumstances
might be such that we feel there are some redeemable factors
that we can salvage through some kind of assistance. the
committee may recommend discipline with a prescribed pro-
gram of support

But. we never feel good abou: someone who has an
influence that is damaging to others. This student is usually
asked to withdraw from school

Now, I believe Christ may have purposefully made Mary,
Martha and Lazarus' home an important place to Him as an
example for us to follow, partally because of the lifestyle
Mary had led at one time. He wanted to let us know that
people who have made serious miszakes are still important
and are still to be loved and treated as fnends

This does not rule out discipline. however. the discipline
must be rendered from a motive of Christian love

With Christ as our example and helper. we stive to main-
tain a loving Christian atmosphere coupled with high stand-
ards at WWC

(Continued from page 7)

use both commands and invitations, fear and love: but there
is no question as to which He prefers. He has shown us His
love *‘that we may have confidence in the day of judgment” (I
John 4:17). *‘Perfect love casts out fear’” (verse 18). In the
sunshine of that love, even the investigative judgment is good
news, for we stand no longer accused, but acquitted in Christ

Jesus. Before the universe we are witnesses to the goodness
of God
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